ongoing status competition among local and provincial elites and between social institutions and government ones. 4 Local competition with foreign charitable interventions was only part of the story.
Nevertheless, local charity advocates could not help but observe the spread of charitable schools, clinics, and orphanages run by foreigners in every province and in many towns and cities in China. Every week they could read stories in their new media about the failure of local and national authorities to provide for the welfare and education of China's citizens and read as well of the often admirable contributions that foreign charity agencies were making to China's welfare. While local charity champions were prepared to acknowledge that there was much to be learned from the work of foreign charities in China, few would concede that the welfare of China's people should be left to foreigners. Where foreign learning and borrowing were concerned, the patriotic recovery of sovereign authority over the provision of popular welfare played a catalytic role in the development of indigenous charity in modern China and, arguably, in the development of the Chinese welfare state. 5 In this setting, the contributions of returning members of the Chinese diaspora (huaqiao 華僑) to the development of modern charity in China deserve particular attention. Huaqiao histories make frequent reference to the overseas diaspora's patriotic contributions to the welfare and development of China. 6 Nevertheless the patriotism of diaspora donors is generally illustrated by reference to the sums they contributed or to the infrastructure they built rather than by reference to their actual engagement with charity as a field of activity or personal vocation. Diaspora charity was implicated in competition for social status in the early Republic no less than other locally based charity. It was highly innovative, introducing new kinds of social organizations, novel modes of civic engagement, and fashionable models of social entrepreneurship and cosmopolitan identities into China. And returning Chinese were no less concerned with the recovery of China's welfare sovereignty than their compatriots at home. Some were even committed to charity as a calling. On each point, Chinese born overseas brought skills and experience acquired abroad that could be applied within China to advance national welfare sovereignty through social innovation and entrepreneurship in competition with foreign charity agencies in China.
Citizens returning to China from the "Cantonese Pacific" 7 brought personal experience of large-scale charity events, including bazaars, lotteries, fashion shows, and beauty contests. They were familiar with innovative social organizations such as luncheon clubs and youth societies, which they introduced to China. Through foreign borrowing and indigenous adaptation, they helped to fashion a stylishly modern Chinese charity sector that reflected a cosmopolitan bourgeois urban lifestyle at once consistent with ideals of social citizenship and state welfare provision while at the same time enabling local charities to compete with Western charities on a more equal footing. 8 Some set up local versions of Western-style charitable societies, others became involved with indigenous Christian charities and youth groups, and some mirrored and competed with foreign and international charities to recover welfare sovereignty through social entrepreneurship. In each case, their commitment to the recovery of welfare sovereignty elevated patriotism as an overarching framework for charitable engagement within which returning Chinese could negotiate what it meant to be a loyal citizen of the Republic of China.
Comparatively speaking, the overarching patriotic framework of charitable innovation in the Chinese Republic appears to have been distinctive. In the broad European tradition, charity is generally associated with humanitarian ideals rather than with patriotic intent. In the Anglophone tradition, the terms "charity" and "philanthropy" are rarely applied in cases where patriotism drives donations. 9 Still, nations have significant roles to play in humanitarian models of charity: the notion that charity begins at home anchors humanitarian gestures in local communities, and charitable institutions are generally registered in local and national jurisdictions. Dominant styles of humanitarian charity also take different forms in different national jurisdictions.
In the American case, conversations on the place of charity in public life accelerated along with the growth of humanitarian charities, community chests, and institutional philanthropy beginning in the late nineteenth century. A combination of circumstances, including massive growth in private wealth in the postbellum period, the political evolution of state and federal governments, recent experience of large-scale wartime fund-raising, and the emergence of a broad culture of giving in American associative life, together encouraged widespread public discussion on the value, purpose, and techniques of effective philanthropy into the early decades of the twentieth century. 10 As charitable trusts and clubs proliferated across the country, new theories were advanced on the importance of "scientific philanthropy" for addressing the underlying causes of poverty and destitution by drawing on the insights and methodologies of "the sociologist, the economist, the ethicist, the statesman." 11 A number of Chinese students took courses on scientific philanthropy in American colleges and returned to China to practice what they had learned. China also had a distinctive charity culture, which was being remolded under the impact of industrialization, new modes of communication, and increasing contact with foreign models of giving over the late nineteenth to early twentieth centuries. 13 In combination, these experiences framed domestic charitable innovations within larger conversations about anticolonial nationalism in China. Charitable giving by Chinese overseas-whether for hospitals, schools, roads, bridges, famines, or flood relief-was then subsumed within a broad nationalist paradigm of territorial integration, rights recovery, and nation building.
14 An overarching patriotic framework came to envelop charity innovation in China, such that the meaning of patriotism itself was under negotiation in public discussions of charity in the early Republic.
Among huaqiao moving frequently between continents and often professing values and preferences distinct from those prevailing in China, charity served as a medium for negotiating citizenship and loyalty to the Republic. A number of returning huaqiao introduced to these domestic conversations a cosmopolitanism outlook and international business acumen that envisioned China engaged in a rapidly developing world of trade and commerce in which charitable giving by Chinese was thought to play an important part.
The range of cultural negotiations made possible through diaspora charity is well illustrated in the charity work and social networking of an Australian business entrepreneur and charity pioneer, William Yinson Lee (Li Yuanxin 李元信 1884-1965), in Shanghai from 1923 to the outbreak of war with Japan. Born in Sydney in 1884, Lee acquired his business acumen and charity craft under the tutelage of an earlier generation of ChineseAustralian community leaders, including prominent women. At the age of 20, he elaborated them through close association with elite charity circles in Hong Kong, and he honed his skills further in American clubs and diners over the course of a year spent in the United States before he settled with his family in Shanghai in 1923.
For almost two decades, Lee drew on an extensive network of influential ChineseAustralian friends in Shanghai, including the owners and managers of the "four great department stores" on Nanjing Road and benefactors associated with Liangyou (良友) pictorial magazine, to promote new forms of charitable fund-raising and welfare investment that bore little relation to customary forms of overseas Chinese patriotic donations. He promoted charity as a form of social engagement, often in association with entertainment, and he advanced charity work as a profession. His charity innovations in China reflected his personal experiences of everyday life in Australia, Hong Kong, and America, and the skills that he acquired as a cross-cultural negotiator and charity pioneer abroad were put to the test in Shanghai.
For Lee and his circle of friends, charity was a currency for cross-cultural negotiations between returning Chinese and home-based citizens and between Chinese and foreigners about who was responsible for the welfare of the Chinese people and who was best equipped to deliver it. Lee's experience invites us to consider the role of returning trans-Pacific Chinese in the creation of a new style of civic charity that came to be closely associated with the city of Shanghai in the Republic, a city that sat at the center of the developing field of modern Chinese philanthropy. 15 chinese charity abroad: the australian case Charity meant many things to the Chinese communities that settled around the Pacific Rim from the mid-nineteenth century. It served to bring and to bind communities together, to mark the boundaries separating one community from another, and at the same time to overcome boundary markers through intercultural exchanges and institutional innovations. It engaged large numbers of people, including hometown communities coming together around the repatriation of the remains of deceased fellow townsmen, business communities negotiating relations with their host societies through donations to hospitals and church halls, and metropolitan communities experimenting with new kinds of charitable associations that had few counterparts in China. Alongside other institutions such as Chinese-language newspapers, language schools, restaurants and produce stores, churches, shrines, temples, and periodic festivals, charity was one of the markers by which people could identify one another, from day to day, as Chinese, collectively shaping a sense of modern ethnicity in societies of immigrants around the Pacific. 16 The charitable practices and institutions that evolved in the Pacific were neither particularly Chinese nor particularly American, Canadian, or Australasian. They were nevertheless distinctive within the larger Chinese diaspora, reflecting distinctive ways of doing business in Pacific settlements. Diaspora charity elsewhere, for example among Chinese communities in continental Southeast Asia and the British Straits Settlements, generally reflected a business model in which a small number of individual merchants accumulated immense wealth through extraction industries carried out under license with local and colonial authorities. 17 Consistent with this experience, the charitable legacy of the Southeast Asian Chinese diaspora is one of wealthy individuals making memorable contributions to their communities and to favored causes in China, while refraining from engaging in contentious politics. The prominence of wealthy merchants in Southeast Asian philanthropy was further sanctioned, Michael Godley has noted, through the extension of the British ethic of the modern "gentleman." 19 In North America and Australasia, diaspora philanthropy similarly reflected local modes of doing business, although in this instance it was derived from a different range of local business practices, including small-to-medium business networking and a style of entrepreneurship that characterized the Cantonese Pacific. Few fabulously wealthy individuals loom large in the history of Chinese philanthropy around the Pacific as they do in Southeast Asia. Chin Gee He (Chen Yixi 陳宜禧 1844-1929) may be considered an outstanding personal celebrity in Taishan for constructing the Sun Ning (Xinning 新寧) railway, but his investment model reflected the collective joint-stock company vehicles favored by Chinese small traders and merchants when marshaling large-scale social and economic investments around the Pacific. 20 Diaspora philanthropy in the Pacific region, we would suggest, is historically associated with coordinated social networking, civic and political activism, collective investment, and entrepreneurial innovation.
A particular feature of Chinese-Australian community networking was its focus on charity events and on charitable giving as a medium of cross-cultural negotiation with the dominant Anglo-settler society. From the late nineteenth century, Chinese community leaders working through civic associations pioneered models of public charity that challenged color boundaries and in effect demanded acceptance of Chinese Australians as equal citizens of colonial society. In 1879, for example, the Chinese Association of Bendigo, an old gold-mining town that attracted tens of thousands of Chinese gold-seekers in the mid-nineteenth century, merged its annual Lunar New Year festival with the city's Easter Fair to raise funds for the local public hospital. From 1892 to the present day, the annual Bendigo Easter Parade, incorporating the Chinese Lunar New Year, has culminated with an "awakening" ritual for the town's Golden Dragon, followed by a dragon dance through the streets and lanes of Bendigo. "The uniquely shared Chinese-European experience of the Easter Fair," Amanda Rasmussen explains, "empowered, incorporated and celebrated the Bendigo Chinese community" through a charitable fund-raising spectacle for 120 years more or less without interruption.
21
In 1897, Chinese community leaders in Sydney transported the Bendigo Golden Dragon 700 miles north to feature in the Queen's Diamond Jubilee Charity Carnival held in the harbor city that year. In this case the initiative was led by the Lin Yik Tong (Lianyitang 聯益堂), founded in Sydney in 1891 as a relatively inclusive and representative body embracing firms associated with each of the eight major émigré counties of China represented in the city. Part of its earnings went to charity. 22 Led by wealthy Heungshan (香山 Xiangshan) County native William Robert George Lee (Li Yihui 李益徽 1844-1911), the father of William Yinson Lee, the Lin Yik Tong played a coordinating role in negotiating with the Anglo community for Chinese participation in the Queen's Diamond Jubilee Charity Carnival, in bringing the Bendigo Dragon to Sydney, and in selecting 600 representatives from across the Sydney Chinese community to take part in the public event.
23
As a platform for cross-cultural exchange, the Queen's Diamond Jubilee Charity Carnival was a success. The Chinese-language Chinese Australian Herald (廣益華報 Guangyi huabo) claimed that the Chinese community's participation in planning the charity event was in every respect equal to that of Sydney's British Empire loyalists. The Englishlanguage press welcomed and celebrated Chinese participation. The Sydney Morning Herald reported Chinese taking part in football and cricket matches and in bicycle races associated with the carnival. The Sydney Mail featured the role of the Bendigo Golden Dragon, and the Evening News welcomed local Chinese participation as citizens of colonial society. The Chinese Australian Herald in turn commented with gratification on signs of growing public recognition of equal membership in colonial society. In explaining these signs of growing public recognition, the Chinese Australian Herald highlighted "a key moral value for both the Chinese and colonial society-charity." 25 His name appears briefly in recent historical studies of the anti-imperialist movement in Republican Shanghai and in studies of public health and nation building in the Republican era. 26 Lee's life in Shanghai and his earlier experience in Sydney and Hong Kong as a social entrepreneur and charity pioneer remain unexplored.
In 1903 During his time with these two organizations, Lee assisted in the renovation of the Guomindang and Chinese Masonic Association from conspiratorial brotherhoods into organizations serving charitable purposes. The transition in the Chinese title of the Chinese Masonic Society from Yixinggongsi (義興公司) to Zhigongtang (致公堂) during his time in Sydney highlights a significant change in the organization's self-representation from a brotherhood committed to "righteous rebellion" (義興 yixing) to one contributing privately to "public welfare" (致公 zhigong). on the "practice of moral and social virtue," on "brotherly love, relief and truth," and by their distinctive support for charity. 33 Similarly, in 1920 Lee attended the inaugural convention of the Australasian and Pacific branches of the Chinese Guomindang in Sydney as honorary secretary-general. In August of the following year, the Sydney Nationalists registered their new association under the New South Wales Companies Act as a nonprofit charity under the title of Chinese Nationalist Party of Australasia. 34 According to its memorandum and articles of association, the party's principal objectives were to promote a democratic form of government in China and friendly relations between the Great Powers, but it also aimed to establish libraries and reading circles for cultural education and gymnasiums for physical education. 35 This eclectic mix of literary, political, and charitable purposes highlights the conversion of the Guomindang Nationalist movement in Australia and the Pacific Islands from a conspiratorial brotherhood to a public welfare organization on a trajectory similar to that of the Chinese Masonic Society's conversion from a rebellious clique to a publicspirited organization.
36
At every point Lee combined his social networking and political activities with charitable work. In December 1911, in the style of his father's precedent in organizing Chinese participation in the 1897 Queen's Diamond Jubilee Charity Carnival, Lee joined the management committee of Chinese business leaders responsible for arranging Cantonese opera performances and stalls for a public charity fund-raiser planned for that year, the Sydney Hospital Charity Carnival.
37 Also in 1911, Lee was appointed to the executive committee for a festival of nations "art union" charity fund-raising event for Sydney's Royal Prince Alfred Hospital.
38 Art unions were a novel form of charitable fund-raising by public lottery, initially launched to encourage the sale and appreciation of works of art but increasingly popular in Europe, Britain, the United States, and Australia as fund-raisers for health and welfare charities. 39 
41 The community's successful experiment with public Red Cross stalls led the Chinese Masonic Society to extend the innovation to its own fund-raising efforts for flood relief in Guangzhou, on which progress had stalled. The wives, daughters, and sisters of prominent Chinese Masonic Society members, including William Lee's wife, organized a Guangzhou flood-relief bazaar at the Chinese Masonic Hall and raised £91 in one evening.
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Although William Lee's cross-cultural fund-raising activities were undertaken to support charitable causes, they served the further purpose of securing cross-cultural recognition from the Anglophone community of his status and that of his peers and friends in the Chinese community. When charitable activities failed to secure recognition, Lee did not refrain from demanding it. He frequently resorted to the letters columns of the English-language press to demand recognition of the Chinese community's generosity and civic engagement. At the time of the Red Cross Day bazaar, for example, Lee wrote to the Sydney press to complain that Chinese contributions to the war effort were being insufficiently recognized in Australia. In response to Lee's complaint, the Sydney City Council raised the five-color flag of the Chinese Republic over Sydney Town Hall, for the first time, to acknowledge the Chinese community's contributions to the patriotic war effort. 43 The public credibility Lee earned through his cross-cultural charitable activities and civic engagement emboldened him to speak out frequently in defense of China and its people. The Sydney Morning Herald, the Sunday Times (Sydney), the Brisbane Courier, and other newspapers frequently published his opinions on Japanese aggression, the Washington Conference, "unwarrantable" slurs upon Sydney Chinese communities on one pretext and another, and in defense of China's contributions to the Great War. He lectured frequently on Australia-China relations in the early Republic. Much that he published on intercultural and international relations was important in itself, some was important because he wrote it, but in every case newspaper editors took seriously whatever William Lee had to say on matters of public interest. His charity work, elite networking, and public advocacy paid dividends for Lee's family as well. Toward the end of 1913, Lee's brother Duncan was kidnapped for ransom, near Guangzhou; he was rescued in the following year without harm or payment after William sought Australian government intercession through the British consulate in Guangzhou, which led to a successful raid on the bandit's lair. 45 His Sydney connections also served him well in the United States. Detained by immigration officers in San Francisco in 1921 as a Chinese seeking to enter America without a permit, he succeeded in gaining entry to the port after presenting a letter of introduction from the Lord Mayor of Sydney certifying that he was an Australian British subject of high repute.
46 William Lee's charitable engagements worked on many fronts as an effective intercultural and international negotiation strategy.
Lee carried these Australian lessons with him when he relocated to Shanghai, where he found a number of his Sydney compatriots managing the big department stores on Nanjing Road-in particular, Wing On and Sincere-and developing their own styles of private and corporate philanthropy at the time of his arrival. Leading shareholders among the Kwok, Ma, Choy, and Lee families who managed these stores were among the founders of chapters of the Young Women's Christian Association (YWCA) and Young Men's Christian Association (YMCA) chapters in Hong Kong, Shanghai, and elsewhere, and they contributed personally to defray the costs of building and running hospitals, schools, and colleges. 47 Wing On extended its business ethic of "serving the customer" to "serving the masses" through public welfare activities undertaken in the firm's name. These included building Guangdong Hospital and Guangdong Middle School, assigning company staff to fund-raising teams for the Chinese Christian Association's annual charity drives, picking up the establishment and running costs of Shiguang (世光) Girls' School in Zhongshan County and of the local county hospital, contributing periodically to north China flood and famine relief, and in due course supporting refugee relief efforts responding to the Japanese invasion of North China and Shanghai. 48 Wing On also convened fund-raising events on behalf of particular charities. In 1930 alone it hosted eight shows that raised 25,000 yuan for the Shanghai Orphanage. 49 William Lee drew on these connections in designing and implementing his own fund-raising innovations in China.
Among historians of Shanghai, Lee is represented as a natty social comprador straddling the boundaries of the Anglo-American and Chinese speaking worlds and prone to writing cranky letters to the press. To be sure, he quickly transferred to Shanghai his habit of submitting letters to the editors of English-language journals to protest perceived indignities against Chinese persons. A number of his letters appeared in the Chinese Press, Chinese Daily News, and the North China Herald in Shanghai around the time of the 1925 May Thirtieth incident, when feelings were running high over British police officers firing upon an unarmed crowd of protestors on Nanjing Road, killing several of the protestors. In the lead-up to the incident, in letters published in March and April 1925, Lee wrote of the "unfortunate circumstances among Chinese and foreigners" brewing in Shanghai and urged greater respect for Chinese claims on home territory. He appealed in particular to foreign-language media to correct hostile foreign public opinion by showing greater respect for China. 50 Lee also submitted several letters protesting the refusal of foreign private clubs in Shanghai to grant admission to Chinese members, complaining of British members' reluctance to invite Chinese guests into their clubs. Historian Jeffrey Wasserstrom has highlighted one of Lee's letters protesting Chinese exclusion from foreign clubs that prompted rebuttals in the North China Herald on August 8, 1925 and an editorial on the subject in China Weekly Review a week later. Lee responded to the editorial in turn. Apart from periodic gatherings of Oxford or Cambridge alumni at Shanghai clubs, he wrote to the editor, "I have yet to hear of a single Chinese gentleman who has been invited to visit the Shanghai Club as a guest of a Chinese member. The policy is obviously race discrimination as if it meant loss of prestige for a Britisher to associate with a Chinese." To a gentleman such as himself, who had socialized freely with "the distinguished orders, merchant princes and captains of industry" in Australia, it was galling in Shanghai to be "considered not good enough to converse with junior clerks of British nationality if they happen to be members of the Shanghai Club." 51 Lee was a decorated English Freemason in an Australian order of Freemasons, he had been invited into many private clubs in Sydney, and in 1923 he had hosted former Australian prime minister Sir Joseph Cook and distinguished guests at a private dinner party. 52 No door was closed to William Lee in Sydney or London, but in Shanghai even a junior British clerk outranked him. The indignity revived his letter-writing habits.
Lee also imported into Shanghai lessons drawn from his brief experience touring the United States after successfully negotiating entry in 1922. Lee liked what he saw of America. He was prepared to make an exception for Americans in penning his letters to newspaper editors, pointing out that a young Chinese like himself "finds some foreigners, generally of inferior social position to those with whom he fraternized abroad, assuming such airs as to make it impossible to continue his foreign associations." In contrast, "bighearted" Americans shared with cultivated Chinese a contempt for petty snobbery. 53 American generosity appeared to him a variant of the common international currency of charity that lubricated intercultural exchange and built mutual respect.
America was also a land of opportunity. Lee vitamins in the Chinese language, chiefly through newspaper and magazines articles and promotional advertising for Brewer. 54 Lee also secured international rights over the latest American civic innovations. Broadly speaking, he helped to extend to Chinese in Shanghai the American innovation of the luncheon club. Early in the twentieth century, luncheon clubs such as Rotary were bringing professional men (and, in time, women) together across the United States for mutually profitable social and business connections under a common ethic of community service. 55 From 1923, Lee joined various dining clubs and community service organizations in Shanghai, including Rotary and the YMCA, and himself created or introduced to China and Hong Kong a number of clubs and associations, including the Y's Men's Club, the Chinese Mission to Lepers, the Sino-Japan Friendship Association, and the Pan-Pacific Association.
For Lee, international trade, community service, and intercultural charitable activity were complementary lines of work. For over two decades, from 1923 to 1946, he ran a succession of business agencies in Shanghai and Hong Kong marketing powdered milk, vitamins, pharmaceuticals, insurance, and industrial products, all the while extending his business and social networks among local and foreign communities through his associational and charitable activities. His business interests at times intersected with his charitable work-particularly relating to milk powder, vitamins, and child health-but his business was rarely promoted as business. Despite his foreign affiliations, his business ventures were promoted as instruments of patriotic and charitable nation building.
Lee's promotion of child health and education through his business and charitable activities coincided with intensive promotion of "hygiene" for nation building in the Chinese Republic. 56 Advertisements promoting William Lee's imported powdered milk products-to the effect that healthy babies make strong nations-were among the earliest examples of successful utilization of the modern discourse of health and hygiene to promote a style of business that would make money and make China strong. 57 William Lee was conscious nevertheless that his efforts in promoting child health in China were undertaken as a Chinese national working on behalf of a foreign business firm. So he introduced himself through an advertisement for a charitable baby contest that he sponsored in 1926 as follows:
He spares no efforts to improve social welfare and especially devotes himself to the health of children and the education of youth, expecting to cultivate strong and well-rounded talents for our Chinese nation. Though working for a foreign country, he gives priority to our own nation building. In the same year, Lee established a free children's health clinic in the Zhabei (閘北) District of Shanghai (Figure 1 ). The initiative was clearly related to his interests in children's health but linked as well to growing domestic concern over international criticism of the use of child labor in Shanghai's industrial sector. Zhabei was concurrently the focus of an international campaign targeting child labor led by anticolonial champions of "international citizenship," including Australian humanitarian and feminist Eleanor Hinder (1893-1963), also resident in Shanghai at this time. 59 Through the international media, foreign activists circulated images of children in Zhabei as emblematic of the brutality of modern factory life, as irrefutable evidence of Chinese inhumanity, and as a metaphor of China's subservient relationship to foreign capital. 60 William Lee's child health clinic in Zhabei was intended to help children materially, while addressing China's reputation as a fundamentally inhumane society in the absence of an effective state welfare sector.
Similar conditions prevailed in children's education. Assuming that the welfare of the nation's children was the foundation of national strength, as Lee asserted in his advertisements, it followed that government should provide for the welfare and education of children. Charity could only achieve so much. This point was conceded by local charity activists of the early Republic, including China's first modern philanthropy theorist, the Reverend Tsu Yu-Yue (朱友漁 1885-1986) of Shanghai, who predicted in 1912 that the government of China would eventually emerge as primary provider of public education and welfare services, with charitable providers playing a supplementary role. 61 Lee adopted a similar position a decade later when he appealed to the Shanghai Municipal Council to extend and improve basic education for children living in Shanghai's slum districts. Universal basic education was not, he pointed out, a matter for private charitable provision but a matter for public investment. Educating future citizens of the Republic was the duty of governments, not charities. 62 When Chinese governments failed to deliver, overseas charities and foreign champions of "international citizenship" invariably intervened in their place. Responsibility then fell to local charity to do what governments would not and uphold China's good name and standing in the humanitarian imaginary.
The failure of government to meet public expectations to deliver education, health, and welfare services catalyzed many charitable education, health, and welfare initiatives in the Republic. Lack of elementary schools, for example, prompted the rise of a Popular Education movement among political radicals, including anarchists and communists, but also prompted the rapid growth of Christian mission schools funded by foreign charities. 63 In January 1926 William Lee launched his own variant of the Popular Education movement through another of his initiatives, the Y's Men's Club movement, which he introduced and expanded through major urban networks in China. Lee introduced the Y's Men's Club movement from America to China to encourage fund-raising for local charities and promote "substantial" Chinese patriotism through civic engagement. Non-Chinese were not especially welcomed into the membership. 64 Under his popular education program, two classes of a hundred pupils each were supported by club members who volunteered their services. 65 Lee was ahead of his time in favoring native Chinese leadership of YMCA institutions in China to the exclusion of foreigners. Before the 1925 May Thirtieth movement, 89 foreign secretaries were overseeing about 100 city and student YMCA associations in China. Following the movement, however, Chinese were encouraged to assume leadership positions on local boards and on the National Committee, which eventually came to be dominated by local Chinese. 66 Lee launched his Chinese Y's Men's Club (Lianqingshe 聯青社) network as a native Chinese organization that was unremittingly generous, fervently patriotic, and dedicated to the public good, sometime before the May Thirtieth movement 67 Lee served as president of the men's club network from 1924 to 1926 and again from 1932 to 1933. In 1933 he was formally endorsed as the clubs' regional president for China, overseeing 11 clubs with about 500 members drawn from "the leading business and professional men" of Shanghai and other cities, including Hong Kong, Nanjing, Suzhou, Wuhu, Hankou, Fuzhou, and Xiamen. 68 Beyond China, the international club network expanded to 196 clubs in 16 countries by 1939. 69 In that year, Lee was awarded the permanent title of director emeritus for the Chinese region in the International Association. 70 Lee's stated aim in establishing Y's Men's Clubs in China was to "encourage young men to take interest in civil, economic and social affairs and to support by active services deserving philanthropic and social movements."
71 His implicit purpose in encouraging more young Chinese men to take on voluntary public service was to contest the hold of foreign charity organizations over China's modern welfare sector.
Nevertheless, the primary goal was charitable. Reflecting back two decades later, Lee was proud to claim that the network had made a significant contribution to public welfare, "especially for the underprivileged, such as medical clinics for children as well as for adults, playgrounds, educational and vocational classes, clubs for street boys, student hostels, assistance to distressed patients discharged from hospitals, letter writing for the illiterate, etc."
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In August 1929, Lee helped launch a further initiative to reclaim welfare sovereignty through the creation of the Chinese Child Welfare Association, which, as we shall see, advocated improved nutrition and supported health clinics for children. 73 Another public health issue around which he mobilized local charitable support was leprosy. In 1926 Lee established the Chinese Mission to Lepers, mobilizing his social, business, and charity connections to extend the work of the mission to a number of cities and provinces in China in competition with the foreign Mission to Lepers, run chiefly by Britons and Americans. 74 In extending his Chinese Mission to Lepers throughout China, Lee professed to be an internationalist who also championed Chinese national sovereignty. Ridding China of leprosy, he declared in the mission's official magazine, Lepers Quarterly (痲瘋季刊 Mafeng jikan), required an international effort, as it entailed a global war against a deadly foe and the use of quasi-military tactics and modern scientific knowledge to eradicate the disease. 75 The first step was effective fund-raising. China needed to partner with other countries to ensure that the nationwide fund-raising campaign to build a healthier and stronger "Chung Wah" nation was undertaken in concert with international efforts to eradicate the disease. 76 At the same time, Lee's Chinese Mission competed with foreign-controlled leprosy agencies in raising funds within China and reclaiming Chinese sovereignty over the management of one of China's key public health challenges. 77 The movement to recover welfare sovereignty was ritually elaborated in the style of events Lee organized to support his charitable activities, including a conscious emphasis on indigenous traditions of music and dress to accompany fund-raising events in Shanghai. The theme of Lee's first fashion fund-raiser (Figure 2 ), held in November 1926, was the history of Chinese dress from ancient times to the present day, accompanied by musical performances on traditional instruments and contemporary colloquial comedy skits. The Chinese Press (Shanghai) and Shen bao applauded the show for illustrating the Chinese "art of costume" to the accompaniment of traditional Chinese music in support of charitable purposes. 78 The show attracted the participation of several prominent young
Chinese women, including Western educated daughters of the political elite and emerging movie stars, and raised more than 10,000 yuan. 79 With funds raised through the event, Lee opened his first free children's clinic in Zhabei the following year.
Lee's inaugural fashion fund-raiser inspired many imitations, including a similar event in support of Russian refugees and children in 1928, also in Shanghai, and a fashion fund-raiser staged by the National Chinese Women's Association in 1931. 80 Lee did not stop at one show himself. When the Chinese Mission to Lepers was imperiled by military activity in and around Shanghai, bringing street-based fund-raising campaigns to a standstill in 1928, he decided to convene another fashion fund-raiser. 81 Some of his other charities were also falling short of funds. Lee came up with a combined fashion and entertainment fund-raising event involving the Y's Men's Club, the Chinese Mission to Lepers, and the Pan-Pacific Association, on the understanding that half of the funds would go to the Chinese Mission to Lepers and the remainder would be shared between the Zhabei child health clinic and a fund to pay the travel expenses of Chinese women delegates to the forthcoming Pan-Pacific Women's Conference, in which humanitarian internationalist Eleanor Hinder played a key role. Beyond his prolific letters to the editor, William Lee was an accomplished media communicator and public events organizer for his charities. As regional director, he edited the Y's Men of the East Review, through which he coordinated communications among all club branches in China, promoted philanthropy as a cause, and introduced innovative philanthropy practices from around the world. Some of these practices did not transfer readily into China. To support his leprosy centers, for example, Lee introduced a variety of novel fund-raising techniques, including China's first charity beauty pageant.
Lee was familiar with beauty pageants from his Sydney days. The 1911 Sydney Hospital Charity Carnival for which he organized Chinese community participation ended with a beauty contest. Within China, however, beauty pageants were customarily associated with prostitution. Lee invited the wives and daughters of the Shanghai commercial elite to compete in a new-style beauty contest that was promoted in the local press as a Chinese-Western cross-cultural innovation serving a charitable purpose. The 1929 pageant was held at the New World Theater on Nanjing Road along with a fund-raising art exhibition for the Leprosy Hospital. 86 The winner was selected from among several hundred women candidates through a count of the charity-tickets purchased on their behalf. Would-be voters purchased a ticket in a lottery, which came with a voting coupon for the election of their favored candidate. Some fans launched ticket syndicates to buy and resell large numbers of tickets while retaining the voting coupons for the election of their favorites. Over the weeks leading up to the event, the organizers published in Shen bao the names of enrolled candidates and the numbers of tickets bought on their behalf. The lead changed several times, and leading candidates competed at the level of 10,000 and more votes each.
One powerful syndicate supporting Yu Danhan, whose painted fan had earlier attracted the highest bid at a charity auction, bought a large number of tickets and submitted them for the final count. 87 At first it appeared that the syndicate's efforts had prevailed. An informal count indicated that Yu Danhan had earned the highest number of votes, with Miss Elsie Kwok (Guo Anci 郭安慈 1904-1980) in second place. Before the winner was announced, however, another candidate, Miss Helen Yun (Yin Hailun 尹海倫 dates unknown), transferred 8,900 of her voting coupons to Elsie Kwok, who was declared the winner.
Outraged, Yu Danhan's supporters commenced legal action against William Lee on behalf of the aggrieved young lady, seeking to have the count declared illegal, the outcome nullified, and costs awarded to the defendant. At this point, Yu intervened, issuing a public statement that she had participated in the pageant for "public benefit" (gongyi 公益), not for private gain, and hence would gracefully decline to pursue the matter through the courts. The case was dropped. It remained nevertheless a subject of controversy in the Chinese language press, which questioned the ethics, procedures, and outcomes of what turned out to be a memorable fund-raising charity event. 88 The 1929 beauty pageant remains a matter of some interest in the Chinese-speaking world today. 89 Still, its roots in cross-cultural charity practices in Sydney a century ago have passed unnoticed, as have the role of interpersonal networks among Chinese-Australian business leaders in Shanghai. William Lee's many years staging high-profile AngloChinese charity events in Sydney framed the Chinese-Western Festival at the heart of his Shanghai experiment. This was an Anglo-Chinese spectacle on the model of the charity bazaars, exhibits, and fashion shows that he had been involved with in Sydney, in this case designed to draw attention to his Leprosy Hospital and to himself as a pioneering charity fund-raiser. 90 In 1946, Lee was invited by the International Association of Y's Men's Clubs to visit the United States, where he renewed his civic and charitable activities by organizing US Army veteran fund-raisers, arranging charity fashion shows, and assisting with a children's welfare organization. He also served in a senior role in Rotary International. In 1951 he was granted US citizenship by a special act of Congress. 95 In New York, he revived his fund-raising skills and experience with health charities that he had developed in Australia and Shanghai, founding the Chinese-American Association for Good Will and Eyes Right, Inc., a charity supporting the sight impaired in North America. He also served as director of Chinese-American relations within the United Service to China organization. 96 In 1963, with his brother James Lee, who had served as Chiang Kai-shek's tutor in Hong Kong four decades earlier, William helped to edit the controversial dairies of Chen Jieru (陳潔如 1906-1971) , the second wife of Chiang Kai-shek. The brothers held Chiang responsible for the Nationalist debacle and Communist victory. On his part, Chiang is reported to have dispatched senior officials to New York to retrieve the manuscript and prevent publication. The book did not appear for another three decades, when eminent American historian Lloyd Eastman was invited to secure publication of a clandestine copy of the manuscript through an academic press. 97 By then, William Lee had passed away. An obituary for William Y. Lee appeared in the New York Times on April 13, 1965.
conclusion
In retrospect, huaqiao charity was a relatively minor contributor among the many fund-raising and service charities that together made Shanghai a hub of social innovation in the Chinese Republic. Diaspora charities contributed alongside local chambers of commerce, benevolent halls, relief homes, guildhalls, and hometown associations for residents of other provinces, and alongside temples, mosques, synagogues, indigenous churches, and a formidable network of foreign charities in providing charitable services for Shanghai's indigent residents and transient populations of refugees and immigrants. Further, the charitable work of the small circle of huaqiao returnees from the Cantonese Pacific that we have been tracing through the work of William Lee and his circle comprised just a small part of wider diaspora charity, which was more often channeled through hometown associations in Shanghai and directly to hometowns in Guangdong and Fujian. peting with foreign charities by imitating them in providing for the welfare of China's poor and disadvantaged. They were early in recognizing the value of foreign charitable methods and techniques, and they were confident of their abilities to introduce and adapt foreign methods and institutions to recover welfare sovereignty from well-resourced and technically capable foreign charitable organizations in China. When they had resources to expend or to leverage for their charitable work, returning Cantonese deployed their resources effectively, in William Lee's case with the aid of the commercial facilities and social networks of the families who owned the four great department stores on Nanjing Road. When further resources were required, they raised them through popular fund-raising events, including China's first modern beauty contest in 1928 and a variety of celebrity engagements, fund-raising auctions, and institutional innovations such as charitable luncheon clubs and volunteer societies.
While the wider contest for welfare sovereignty was embedded in mainstream anticolonial nationalism, for Cantonese Pacific returnees the contest was heightened by perceptions of Anglophone racism and intensified by a sense of shame at the manifest failure of local and national governments to provide for the welfare needs of Chinese citizens sufficient to divert the foreign humanitarian gaze and preempt foreign charitable intervention. If governments would not do so, responsibility fell upon private citizens to restore China's standing in the world as a country capable of taking care of its own.
In the case of William Lee, charity and welfare sovereignty were also matters of business. A number of Lee's charitable causes, particularly those focusing on child nutrition, health, and welfare, dovetailed neatly with his commercial interests as an importer and distributor of dairy products and vitamins. Through his charity events, he achieved minor celebrity status, further extending his business brand and social networks. At the same time, his extensive business networks supported his charity fund-raising and his institutional innovations, including the establishment of a national network of Chinese Y's Men's Clubs and the founding of the Shanghai Leprosy Hospital.
It follows that the idea of welfare sovereignty at issue in this contest was not one that pitted the private sector or civil society against the state in the provision of welfare in China. Leaders of China's modern charity sector generally conceded that responsibility for the universal provision of basic education, health, and welfare services rested with governments. What was at stake in the contest to recover welfare sovereignty was not the nature of the responsible service provider but the vulnerability of China as a country and a people in the eyes of foreign observers. To divert the international humanitarian gaze, it was essential that governments, business leaders, fashionable elites, and citizens of means recognized the social rights of all citizens to basic education, health, and welfare in a modern republic, and that they worked together to achieve them. Governments should provide as best they could, but in the meantime all persons who enjoyed a measure of wealth and status were called upon to accept a measure of responsibility for upholding the country's reputation by bringing charity into their business lives, their social circles, and their everyday lives as active citizens of the Republic.
Returning citizens from the Cantonese Pacific were rapidly attuned to these issues in China because they grew up with them abroad. They knew about racism, they were fluent in English, they appreciated the value of equal citizenship and equality before the law, and they were comfortable living a cosmopolitan, bourgeois lifestyle that placed them at ease in dealing with their Western counterparts. They also had experience as members and leaders of independent social organizations, in William Lee's case, as a member of several national and international civic associations that paid scant regard to the boundaries of kinship and native place and which had few local counterparts within China itself. Returning citizens had personal experience of large-scale charity events overseas, including bazaars, lotteries, fashion shows, and beauty contests. They were also skilled cross-cultural negotiators, and they understood that charity was a valuable international currency for cross-cultural negotiations over what it meant to be an active and patriotic Chinese citizen of a modern liberal republic, competing for standing in a competitive world.
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